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Otd ‘Cescamenc Scuduy:
Cxodus 14:13-31

Crossing the Red Sea, pt. 2
by Arthur W. Pink (1886-1952)

1And they said unto Moses, “Because there were
no graves in Egypt, hast thou taken us away to die in the
wilderness? Wherefore hast thou dealt thus with us, to
carry us forth out of Egypt? '“Is not this the word that
we did tell thee in Egypt, saying, ‘Let us alone, that we
may serve the Egyptians’? For it had been better for us
to serve the Egyptians, than that we should die in the
wilderness.”

3And Moses said unto the people, “Fear ye not,
stand still, and see the salvation of the LORD, which He
will show to you to day: for the Egyptians whom ye
have seen to day, ye shall see them again no more for
ever. “The LORD shall fight for you, and ye shall hold
your peace.”

15And the LORD said unto Moses, “Wherefore criest
thou unto me? Speak unto the children of Israel, that
they go forward: 'But lift thou up thy rod, and stretch
out thine hand over the sea, and divide it: and the chil-
dren of Israel shall go on dry ground through the midst
of the sea. '"And I, behold, I will harden the hearts of
the Egyptians, and they shall follow them: and I will get
me honor upon Pharaoh, and upon all his host, upon his
chariots, and upon his horsemen. ®And the Egyptians
shall know that I am the LORD, when I have gotten me
honor upon Pharaoh, upon his chariots, and upon his
horsemen.”

YAnd the angel of God, which went before the
camp of Israel, removed and went behind them; and the
pillar of the cloud went from before their face, and stood
behind them: °And it came between the camp of the
Egyptians and the camp of Israel; and it was a cloud and
darkness to them, but it gave light by night to these: so
that the one came not near the other all the night.

2IAnd Moses stretched out his hand over the sea;
and the LORD caused the sea to go back by a strong east
wind all that night, and made the sea dry land, and the
waters were divided. ?And the children of Israel went
into the midst of the sea upon the dry ground: and the
waters were a wall unto them on their right hand, and
on their left.

ZAnd the Egyptians pursued, and went in after
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them to the midst of the sea, even all Pharaoh’s horses,
his chariots, and his horsemen. >*And it came to pass,
that in the morning watch the LORD looked unto the
host of the Egyptians through the pillar of fire and of
the cloud, and troubled the host of the Egyptians, 2>And
took off their chariot wheels, that they drave them
heavily: so that the Egyptians said, “Let us flee from the
face of Israel”; for the LORD fighteth for them against
the Egyptians.

26And the LORD said unto Moses, “Stretch out
thine hand over the sea, that the waters may come
again upon the Egyptians, upon their chariots, and
upon their horsemen.” ?And Moses stretched forth his
hand over the sea, and the sea returned to his strength
when the morning appeared; and the Egyptians fled
against it; and the LORD overthrew the Egyptians in the
midst of the sea. 2And the waters returned, and cov-
ered the chariots, and the horsemen, and all the host of
Pharaoh that came into the sea after them; there re-
mained not so much as one of them.

But the children of Israel walked upon dry [land]
in the midst of the sea; and the waters were a wall unto
them on their right hand, and on their left. **Thus the
LORD saved Israel that day out of the hand of the Egyp-
tians; and Israel saw the Egyptians dead upon the sea
shore. >'And Israel saw that great work which the LORD
did upon the Egyptians: and the people feared the
LORD, and believed the LORD, and His servant Moses.
(AV).

“Is not this the word that we did tell thee in Egypt, saying, ‘Let
us alone that we may serve the Egyptians? For it had been better for
us to serve the Egyptians than that we should die in the wilder-
ness’” (v. 12). Behind the rage of Pharaoh and his hosts who were pursu-
ing the Israelites, we are to see the enmity of Satan against those whom
Divine grace has delivered from his toils. It is not until a sinner is saved
that the spite of the Devil is directed against him who till recently was his
captive. It is now that he goes forth as a roaring lion seeing to devour
Christ’s lamb. Beautiful it is to see here the utter failure of the enemy’s
efforts. Now that the Divine righteousness had been satisfied by the blood
of the Lamb, it was solely a question between God and the enemy. Israel
had to do no fighting — Gog fought for them, and the enemy was utterly
defeated. This is one of the outstanding lessons of Exodus 14 — “If God
be for us who can be against us?” (Rom. 8:31).

Vitally important it is for the believer to lay firm hold on this soul-
sustaining truth. How often it occurs (exceptions must surely be few in
number) that as soon as a sinner has fled to Christ for refuge, Satan at
once lets fly his fiery darts. The young believer is tempted now as he
never was in his unregenerate days; his mind is filled with evil thoughts
and doubts, and he is terrified by the roaring of the “lion,” until he won-
ders who is really going to gain possession of his soul — God or Satan.
This was precisely the issue raised here at the Red Sea. It Jooked as though
Jehovah had deserted His people. It seemed as though they must fall vic-
tims to their powerful and merciless foes. But how deceptive are appear-
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ances? How quickly and how easily the Lord Almighty reversed the situa-
tion? The sequel shows us 4/ Israel safe on the other side of the Red Sea,
and a/l the Egyptians drowned therein! But how was this brought about? Of
deep moment is every word that follows.

“And Moses said unto the people, ‘Fear ye not, stand still, and
see the salvation of the Lord, which He will show to you today; for
the Egyptians whom ye have seen to-day, ye shall see them again no
more forever’” (v. 13). The first word was, “Fear not.” The servant of
God would quieten their hearts and set them in perfect peace before Him.
“Fear not” is one of the great words recurring all through the Scriptures.
“Fear not” was what God said to Abraham (Genesis 15:1). “Fear not,
neither be thou dismayed” was His message to Joshua (see Joshua 8:1).
“Fear not” was His command to Gideon (Judges 16:23). “Fear not” was
David’s counsel to Solomon (1 Chronicles 28:20). This will be the word of
the Jewish remnant in a day to come: “Be strong, fear not, behold, your
God will come” (Isaiah 35:4). “Fear not” was the angel’s counsel to
Daniel (10:12). “Fear not little flock” is the Lord’s message to us (Luke
12:32). “I will fear no evil” said the Psalmist (23:4), “for Thou art with
me.” But how is this to be attained? How is the heart to be established in
peace? Does not Isaiah 26:3 sum it all up? — “Thou wilt keep him in
perfect peace whose mind is stayed in Thee because he trusteth in
Thee.”

“Stand still” was the next word of Moses to Israel. All attempts at
self-help must end. All activities of the flesh must cease. The workings of
nature must be subdued. Here is the right attitude of faith in the presence
of a trial — “stand still.” This is impossible to flesh and blood. All who
know, in any measure, the restlessness of the human heart under antici-
pated trial and difficulty, will be able to form some conception of what is
involved in standing still. Nature must be doing something. It will rush
hither and thither. It would feign have some hand in the matter. And al-
though it may attempt to justify and sanctify its worthless doings, by be-
stowing upon them the imposing and popular title of “a legitimate use of
means,” yet are they the plain and positive fruits of unbelief, which always
shut out God, and sees nought save every dark cloud of its own creation.
Unbelief creates or magnifies difficulties, and then sets us about removing
them by our own bustling and fruitless actions, which, in reality, do but
raise a dust around us which prevents our seeing God’s salvation.

“Faith, on the contrary, raises the soul above the difficulty, straight to
God Himself, and enables one to ‘stand still.” We gain nothing by our
restless and anxious efforts. We cannot make one hair white or black, nor
add one cubit to our stature. What could Israel do at the Red Sea! Could
they dry it up? Could they level the mountains? Could they annihilate the
hosts of Egypt? Impossible! There they were, enclosed within an impene-
trable wall of difficulties, in view of which nature could but tremble and
feel its own impotency. But this was just the time for God to act. When
unbelief is driven from the scene, then God can enter; and in order to get
a proper view of His actings, we must ‘stand still.” Every movement of
nature is, so far as it goes, a positive hindrance to our perception and en-
joyment of Divine interference on our behalf” (C.H.M.).

“And see the salvation of the Lord.” It is surprising how many have,
missed the point here. Most of the commentators regard this word as sig-
nifying that Israel were to remain passive until the waters of the Red Sea
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should be cleft asunder. But this is clearly erroneous. Hebrews 11:29 tells
us that it was “by faith they passed through the Red Sea,” and faith is
the opposite of sight. The mistake arises from jumping to the conclusion
that “see the salvation of the Lord” refers to physical sight. It was spiri-
tual sight that Moses referred to, the exercising of the eyes of the heart.
Faith 1s a looking not at the things which are seen, but a loking “at the
things which are not seen” (2 Corinthians 4:18) — strange paradox to
the natural man! As we read in Hebrews 11:13, “These all died in faith,
not having received the promises, but having seen them afar off.”
And of Moses we read, “he endured as seeing Him who is invisi-
ble” (Hebrews 11:13) — that is, seeing Him with the eyes of faith. To
“see the salvation of the Lord” we must first “stand still” — all fleshly
activity must cease. We have to be szill if we would know that God is God
(see Psalm 46:10).

“For the Egyptians whom ye have seen today, ye shall see them
again no more forever. The Lord shall fight for you, and ye shall
hold your peace” (vv. 13, 14). Notice the repeated use of the future tense
here: “He will show you....ye shall see them again no more.... the
Lord shall fight for you.” How this confirms what we have just said!
Jehovah’s “salvation” had first to be seen by the eye of faith before it
would be seen with the eye of sense. That “salvation” must first be re-
vealed to and received by “the hearing of faith.” “Which He will show
you today” was the ground of their faith. Striking are the closing words of
verse 14: “and ye shall hold your peace,” or, as some render it, “ye shall
keep silence.” Six hundred thousand men, besides women and children,
were to remain motionless in the profound silence which befitted them in
a scene where so unparalleled a drama was to be enacted, moving neither
hand, foot, nor tongue! How well calculated was such an order to draw
the trembling heart of Israel away from a fatal occupation with its own
exigencies to faith in the Lord of hosts!

“And the Lord said unto Moses, ‘Wherefore criest thou unto
Me? Speak unto the children of Israel that they go forward’” (v. 15).
“Go forward” does not contradict, but complements the “stand still.”
This is ever the spiritual order. We are not ready to “go forward” until
we have first “stood still” and seen the salvation of the Lord. Moreover,
before the command was given to “Go forward” there was first the prom-
ise, “see the salvation of the Lord which He will show you today.”
Faith must be based on the Divine promise, and obedience to the com-
mand must spring from the faith thus produced. Before we are ready to
“go forward” faith must see that which is invisible, namely, the “salvation
of the Lord.” and this, before it is actually wrought for us. Thus “by faith
Abraham went out, not knowing whither he went” (Hebrews 11:8).

“But lift thou up thy rod and stretch out thine hand over the sea,
and divide it: and the children of Israel shall go on dry ground
through the midst of the sea. And Moses stretched out his hand over
the sea: and the Lord caused the sea to go back by a strong east wind
all that night, and made the sea dry land, and the waters were di-
vided. And the children of Israel went into the midst of the sea upon
the dry ground; and the waters were a wall unto them on their right
hand and on their left hand” (vv. 16-21, 22). The best commentary
upon this is Hebrews 11:29: “By faith they passed through the Red
Sea as by dry land.” It is beautiful to observe another word in Hebrews
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11:29 — “The children of Israel walked upon dry land in the midst of
the sea.” They did not rush through at top speed. There was no confu-
sion. With absolute confidence in the Lord they crossed in orderly proces-
sion.

“And the Egyptians pursued, and went in after them to the midst
of the sea, even all Pharaoh’s horses, his chariots, and his horsemen.
And it came to pass, that in the morning watch the Lord looked unto
the host of the Egyptians through the pillar of fire and of the cloud,
and troubled the host of the Egyptians, and took off their chariot
wheels, that they drove them heavily: so that the Egyptians said, ‘Let
us flee from the face of Israel; for the Lord fighteth for them against
the Egyptians.” And the Lord said unto Moses, ‘Stretch out thine
hand over the sea, that the waters may come again upon the Egyp-
tians, upon their chariots, and upon their horsemen.” And Moses
stretched forth his hand over the sea, and the sea returned to his
strength when the morning appeared; and the Egyptians fled against
it; and the Lord overthrew the Egyptians in the midst of the sea. And
the waters returned, and covered the chariots, and the horsemen,
and all the host of Pharaoh that came into the sea after them; there
remained not so much as one of them” (vv. 23-28). The practical lesson
to be learned from this is very plain: Those who attempt to do without
faith, what believers succeed to do by faith — those who seek to obtain by
their own efforts, what believers obtain by faith — will assuredly fail. By
faith, the believer obtains peace with God; but all of the unbeliever’s ef-
forts to obtain peace by good works, are doomed to disappointment. Be-
lievers are sanctified by the truth (John 17:19); those who aim to arrive at
holiness without believing are following a will o’ the wisp. In the little
space that remains let us summarize some of the many lessons our passage
sets forth.

Typically the crossing of the Red Sea speaks of Christ making a way
through death for His people. “The Red Sea is the figure of death — the
boundary-line of Satan’s power” (Ritchie). Note the words of God to
Moses: “Lift thou up thy rod, and stretch out thine hand over the sea.
and divide it; and the children of Israel shall go on dry ground
through the midst of the sea” (v. 16). Moses is plainly a type of Christ,
the “rod” a symbol of His power and authority. The Red Sea completely
destroyed the power of Pharaoh (Satan) over God’s people. Hebrews 2:14
gives us the antitype — “That through death He might destroy him
that had the power of death, that is, the Devil.” The effect of Moses
lifting up his rod and stretching forth his hand is blessed to behold —
“And the children of Israel went into the midst of the sea upon the
dry ground; and the waters were a wall unto them on their right hand,
and on their left” (v. 22). Not only had that which symbolized death no
power over Israel, but it was now « defense to them! This very sea, which at
first they so much feared, became the means of their deliverance from the
Egyptians; and instead of proving their enemy became their friend. So if
death overtakes the believer before the Lord’s return it only serves to
bring him into the presence of Christ — “Whether Paul or Apollos, or
Cephas, or the world, or life, or death, or things present, or things to
come; all are yours” (1 Corinthians 3:22). But deeply solemn is the other
side of the picture: “By faith they passed through the Red Sea as by
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dry land: which the Egyptians assaying to do, were drowned,” for the
natural man to meet death in the power of human confidence is certain
destruction.

Evangelically the crossing of the Red Sea tells of the completeness of
our salvation. It is the sequel to the Passover-night, and both are needed to
give us a full view of what Christ has wrought for us. In Hebrews 9:27 we
read, “It is appointed unto men once to die, but after this the judg-
ment.” For the believer this order is reversed, as it was with his Substi-
tute. It was during the three awful hours of darkness, while He hung on
the cross, that the Lord Jesus endured the “judgment” of God against
our sins. Having passed through the fires of God’s wrath, He then
“yielded up the spirit.” So in our type. On the Passover-night, we see
Israel sheltered by blood from the judgment of God — the avenging an-
gel; here at the Red Sea, we behold them brought safely through the place
of death. The order is reversed for the unbeliever. “After death the judg-
ment” for him.

Doctrinally the passage through the Red Sea sets forth the believer’s
union with Christ in His death and resurrection. “I am crucified with
Christ” (Galatians 2:20), refers to our judicial identification with our Sub-
stitute, not to experience. That Israel passed zhrough the Red Sea, and
emerged safely on the far side, tells of resurrection. So we read in Romans
6:5, “If we have been planted together in the likeness of His death,
we shall be also in the likeness of His resurrection.” And again,
“When we were dead in sins, hath quickened us together with
Christ, and raised us up together” (Ephesians 2:5, 6).

Practically the deliverance of Israel from the Red Sea illustrates the
absolute sufficiency of our God. The believer to-day may be hemmed in
on every side. A Red Sea of trial and trouble may confront him. But let
him remember that Israel’s God is his God. When His time comes, it will
be an easy matter for Him to cleave a way through for you. Take comfort
from His promise: “When thou passeth through the waters, I will be
with thee; and through the rivers, they shall not overflow
thee” (Isaiah 43:2). God can protect His people in the greatest difficulties
and dangers and make a way of deliverance for them out of the most des-
perate situations.

Dispensationally the passing of Israel through the Red Sea foreshadows
the yet suture deliverance and restoration of the Jews. The “sea” is a well
known figure of the Gentiles (Psalm 65:7; Daniel 7:2; Revelation 17:15)
Among the Gentiles the seed of Abraham have long been scattered, and to
the eye of sense it has seemed that they would be utterly swallowed up.
But marvelously has God preserved the Jews all through these many cen-
turies. The “sea” has not consumed them. They still dwell as “a people
apart” (Numbers 23:9), and the time is coming when Jehovah will fulfill
the promises made to their fathers (Ezekiel 20:34; 37:21, etc.). When
these promises are fulfilled our type will receive its final accomplishment.
Israel shall be brought safely our of the “sea” of the Gentiles, into their
own land.
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¢ A Classic Scudy:
o Che Oanger or Prospericy

A Classic Study by William Bates (1635-1699)

[Here we continue a study by the eminent English Puritan William
Bates, concerning the danger of prosperity. | —Ed.

The Danger of Prosperity, pt. 8
The prosperity of fools shall destroy them. (Prov. 1:32, AV).

The second thing to be considered is the folly of prosperous sinners.
Folly is the cause of their abusing prosperity, and the effect of their pros-
perity abused. The most proper notion of folly is, that the understanding
mistakes in judging and comparing things, from whence the will slides
into error, and makes an unworthy choice: And according to the weight
and consequence of things, the more remarkable is the degree of folly in
not discerning their differences. Now, when men value and are delighted
in temporal prosperity as their happiness, and heaven with its glory and
joys is neglected and vilified in the comparison, it is folly above all won-
der—folly of so rare and singular a nature, that if the judicative faculty
were not corrupted, it were impossible they should be guilty of it. This
will appear by considering the essential and inseparable properties of
man’s felicity:

1. The perfection of man does principally consist in the excellencies of
his spiritual and immortal part. As in the various kinds of creatures, there
is something that is their proper excellency, something for which they
were made, and accordingly are valued: as strength or beauty, swiftness or
courage. So, the first and chief and proper excellency of man is the ra-
tional mind, which distinguishes him from other creatures, and gives him
a natural and regular dominion over them. It is the highest and most di-
vine faculty of the soul; and from hence the deduction is clear, that our
felicity consists in the perfection of the mind. If the excellencies of all
other creatures were united in man, they could derive no true worth to
him, because they cannot adorn and perfect what is his proper excellence.

Now, according to the quality of the objects, about which the mind is
conversant, it is either tainted and depreciated, or purified and exalted.
To apply it to sensual worldly things, how to increase riches, and make pro-
vision for the flesh, to fulfill its lusts (see Rom. 13:14), is more truly vilifying,
than if a prince should employ his counselors of state, and the judges of his
courts, in the offices of his kitchen, or to dig in the culprits. The mind is
corrupted and debased by application to inferior perishing things, as gold
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and silver are allayed, and lose of their purity and value, by a mixture with
copper and tin. God alone is the sovereign object of the mind, with re-
spect to its dignity and capacity, its superior and noblest operations: and
by contemplating His glorious attributes and excellencies, who is best in
himself, and best to us; the mind is enlightened and enlarged, renewed
and raised, made holy and heavenly, full of beauty, order, and tranquility,
and transformed into the likeness of the divine perfections.

2. All the prosperity in the world cannot bring true satisfaction to him
that enjoys it. This is so clear by reason, that it may seem as needless and
impertinent to insist on it, as to use arguments to prove that gold and
diamonds are the proper food the body. But the self-deceiving folly of the
carnal heart, so enamored with the vanity of the world, makes it necessary
to inculcate known truths, that men may timely prevent the sad conse-
quences of such folly, and not be accessories to their tormenting convic-
tion by experience. It is true that carnal and material things pleasantly
affect the outward man; yet such a vanity is in them, that they are neither
a pure nor a prevalent good, with respect to the natural and civil state of
man here. Riches, and honors, and sensual pleasures, are not without a
mixture of bitterness, which corrupts the contentment that men expect in
them. They are not efficacible to remove or allay the evil to which all are
exposed in this open state. A sharp disease makes all the joys of the world
insipid and despicable. But suppose the riches be in their elevation, they
still cannot supply the wants and exigencies, nor satisfy the desires of the
soul. They cannot restore men to the favor of God, and blessed com-
munion with Him; nor renew the image of His holiness in them. They
are but a vain name, a naked shadow of felicity, and entirely depend upon
the simplicity and fancies of men for their valuation. The Apostle there-
fore tells us that they “that will be rich, fall into temptation, and a
snare, and into many foolish lusts” (I Tim. 6:9). Those who resolve
and labor to get riches, thinking to find felicity in them, are misled by a
gross folly, as those who resume by their costly preparations to turn brass
and lead into gold. For if it be folly to desire and attempt what is impossi-
ble, it is equally so in those who seek for joyful satisfaction in wealth, and
in any other secular things, as in the alchemists, that waste their real es-
tates for imaginary treasures.

Besides, the happiest condition here, as it is like the moon, that at the
brightest is spotted and imperfect; so eclipses are not less strange to it
than to that planet. The world is at the best of a transient use, and the
pleasant error of the carnal mind will be of short continuance. Within a
little while, that which was declared with such solemnity by the angel in
the Revelation— “He lifted up his hand to heaven, and swore by him
that lives forever, that time shall be no more” (Rev. 10:5-6)— will be
true of every mortal person. The rich man that was surveying his estate
with carnal complacency, and extending his hopes of voluptuous living to
many years, was surprised with the fatal sentence: “You fool, this night
shall thy soul be required of you: then whose shall those things by
which you has provided?” (Luke 12:20). Now, can that be our happi-
ness that is of such an uncertain tenure, that every house may be snatched
upon us, or we from it? If one should with great expenses build a mansion,
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and plant gardens in a place subject to frequent earthquakes, that would
overturn all into confusion, would not his folly be conspicuous? Yet how
many practice themselves what they would deride in others? They set
their heart upon the things of the world, which are liable to a thousand
changes, and must shortly be parted with forever. The slaves of honor,
which are so swelled with airy titles of greatness, and the flattering re-
spects of others, must shortly be divested of all; and when laid in their
tombs, the trophies of vanity, will be insensible of the renown and ap-
plause of the world. Alexander the Great is long since dead to the pleas-
ure of his immortal name. And death will make a final separation between
the rich and their treasures, and put an end to all the delights of men.
Now, what folly is it to prefer a felicity that is deceitful in the enjoyment,
and leaves the soul empty when it most fills it, and that is so vain and tran-
sitory, over an eternal heaven: a blessedness that surpasses our hopes, that
secures our fears, that satisfies our immense desires; a blessedness that the
humane understanding in all the capacity of its thoughts is not able to
comprehend; a blessedness becoming the majesty and magnificence of
God that bestows it. What madness to despise heaven, as if the eternity of
the next world were but a moment, and to love this world as if this mo-
mentary life were an eternity. The full aggravation of this dyes the love of
the world with the deepest tincture of folly, as will become apparent by
considering:

A. It is a voluntary chosen folly. Thus the divine wisdom with passion
reproaches wretched sinners, “How long you simple ones, will you love
simplicity?” (Prov. 1:22). This heightens their character to love, so obsti-
nately, what is so unlovely and unbecoming the reasonable nature. The
light of reason and revelation discovers the vanity of the world: it is not for
want of evidence, but for want of using the light, that men do not discern
their wretched mistake. God complains in the prophet, “My people do
not consider” (Isa. 1:3). The means of restoring men to a sound mind is
by due consideration. The soul, retired from the world, and makes a sol-
emn enquiry: For what end am I created? For what do I consume my
time? If my endeavors are all for the earth, what remains for heaven?
What do I prepare, what shall attend me, what shall I meet in the next
state? How long will it be before I must leave the visible world, and after
the irrevocable step into the next, immediately appear before the enlight-
ened tribunal of God, whose judgment is so strict, that the “Righteous
are scarcely saved” (see I Pet. 4:18), and so heavy that the strongest sin-
ners cannot endure? Can the world prevent my doom to hell, or release
me from it? Will the remembrance of enjoyments here, afford any refresh-
ment in everlasting burnings? By such sad and frequent soliloquies, the
vicious sensual affections are eradicated, and the heart is transplanted from
earth to heaven. If men would wisely ponder things, if conscience, the
sincere and unsuspected judge did hold the balance, and put into one scale
the glory, the riches, and pleasures of this world; and into the other the
promises that belong to godliness here and hereafter how despicably light
how will they be found? It was truly said, that false scarlet appears with
luster, until compared with the rich and true; so the fictitious felicity of
this world is very specious, and ravishes the mind of men, until compared
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with celestial felicity. Worldly honor is counterfeit, because it is no cer-
tain argument of inherent worth. Vain-glory and real infamy, often meet
in the same person: yet it is admired, and ambitiously sought, until com-
pared with the Homor of the saints. What is a reputation and honor with
the worms and moles of the earth, compared with the honor that comes
from the esteem of God, and angels, and other blessed spirits above, who
incomparably exceed all mortals in number, and infinitely in understand-
ing? What is a vanishing shadow of reputation, against an eternal inesti-
mable weight of glory? What are the riches of this world, gold and silver,
and jewels, for gaining of which so many lose their souls, but vile trash
compared with the sacred treasures of heaven, the graces of the saints?
What are the empty delights of the senses compared with the “peace of
conscience, and joy in the holy ghost” (Rom. 14:7), that can sweeten all
our sorrows here, and the fullness of joy that springs from God’s presence
in heaven? If men would make judicious comparisons, their affections
would cool towards perishing vanities. But they will only look upon what
is pleasant and attractive to the world, without regarding its miserable
defects, without considering what is infinitely better, and most worthy of
their ardent desires and vigorous endeavors. They are so pleased with
their error, so engaged in the sweet capacity of the world, that they cannot
extricate themselves if they would, because they will not if they could.

B. It is a culpable and guilty folly. Children prefer things of luster
before things of value, their childish toys, before real treasures. They
choose a little present enjoyment, before a future good that is incompara-
bly better, their folly is innocent, because reason cannot display its opera-
tions in them. But when men, who are capable to distinguish between the
things that “are seen and temporal, and the things that are not seen
and eternal” (see II Cor. 4:18); when they sottishly prefer sensual things
before the spiritual, notwithstanding the vast difference between them,
both in the quality and duration, their choice is so criminal, as deserves an
everlasting hell. If Esau had been a child when he sold his birthright for a
mess of pottage, his folly would have been excused; for he was compelled
by hunger; and the glorious dignity of the birthright was disproportionate
to his appetite and understanding. But in his mature age, when capable to
understand his interest, to part with so sacred and precious an advantage,
for a little sensual satisfaction, was so profane an act that he was justly
deprived of the divine blessing that was annexed to the birthright. That
beasts are wholly led by their sensual appetites is natural and regular.
Their voracity and cruelty, folly and filthiness, envy and fury, are not vi-
cious passions, because sense is the superior faculty in them. But when
men are so brutish that the objects that please their eyes and carnal senses
are the only attractives of their affections, it is unnatural and monstrous,
because reason should have the supremacy in them. The body considered
as the seat of the senses, has natural appetites, and might enjoy what is
suitable to them according to their capacity; but united with an immortal
spirit, that is stamped with the living image of God. Its desires must be
limited and directed by the mind, and the pleasing of sense in actions for-
bidden of the mind, is rebellion against the ruling faculty. If one be under
a disease that wine inflames and increases, and the physician forbids it as
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deadly, yet the patient will judge only by his palate whether wine be good
for him; were it not a kind of brutishness worthy of the evil that attends it?
Such perverse folly are men guilty of in their sensual satisfactions,
whereby the soul is unspeakable wronged, and God highly dishonored,
who has given to man a more excellent spirit, than the fowls of the air,
that he may judge of things, not as they appear, but as they are.

C. It is the most ignominious folly. Shame arises from the sense of a
debased excellence: the understanding is the most excellent faculty in man,
and nothing brings a greater disreputation to him, than when he is de-
ceived by the ignorance or inconsiderateness of his mind. And the delu-
sion is most shameful in matters of great moment. Now for a man to ex-
change his soul, that is of angelical eminence, for transitory vanities: O
folly! How enormous, how astonishing! The Lord Jesus, who as the Crea-
tor, and Redeemer of Souls, perfectly knew their worth, puts the question,
so as to imply the strongest denial, “What is a man profited, if he shall
gain the whole world, and lose his own soul? Or, what shall a man
give in exchange for his soul?” (Matt. 16:26). The vanity of purchase,
and the value of the loss, is such that no man, conscious of his immortality
in the next state, can help but acknowledge that he is an infinite loser, and
a prodigious fool, who gains the world by the loss of his soul. It is said of
the ancient Germans, that in their commerce with the Romans, receiving
silver for their amber that has no virtue but to draw straws to it, they were
amazed at the price. And certainly the great tempter cannot but wonder
at the foolish exchange that men make, in giving their immortal souls to
him for perishing vanities; and having this scornful advantage, will much
more upbraid them hereafter, than ever he allured them here. The shame
that attends this folly is sometimes felt by sinners in this world, when they
are shaken out of their stupefying slumber, and fully awaked to discover
their evil choice. Thus the apostle speaks, “What fruit had you of those
things whereof you are now ashamed, for the end of those things is
death?” (Rom. 6:21). When the memory of sin is revived, with a true
judgment of it, that which has emptiness in the beginning, and death in
the issue, must have shame in the middle. The prophet tells us, “He that
gets riches, and not by right, shall leave them in the midst of his
days, and at his end shall be a fool” (Jer. 17:11). He was a fool all along
that deceived others, though reputed worldly wise, but in the issue, when
that which he gained cannot be kept (and the soul being lost, can never be
recovered), by the conviction of his conscience, he is a fool and reflects
upon his past folly with confusion. But at the last day, the shame of fool-
ish sinners shall be displayed before the eyes of the whole world. It is
foretold, that “some shall rise to shame and everlasting con-
tempt” (Dan. 12:2). Obscurity is the mask of shame, but to be exposed, a
spectacle of scorn before a thronged theatre, is the aggravation and emi-
nence of the shame. How confounding will the shame of sinners be in the
universal confluence of angels and saints, and the presence of the glorious
God, the judge of all? The sense of their guilt and folly will sting them
forever.

D. It is the most woeful folly. Here such mischievous effects proceed
from it as deserve the saddest lamentation. The understanding, the high-
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est faculty, the beauty and excellency of man, is blinded, the will is fet-
tered by corrupt passions, and the whole man miserably enslaved to Satan.
What a spectacle of compassion was Samson in the slavery of the Philis-
tines? He that had been the general and judge of Israel, was deprived of
his sight, and divine strength: his warlike hands, which had been of equal
power with an army, and performed such glorious achievements, were
employed in turning a mill, the work of a beast. And his misery was
pointed and made sharper by the insultadon of his enemies. The true
emblem of the degenerate state of Men; the soul that was created in the
image of God, and had a peaceful sovereignty over the sensual appetites, a
superiority over sensible things, is now enslaved and employed in the vile
drudgery of sin, and become the derision of the devils. This is little
thought of, or lamented, but therefore the more woeful. The loss of the
kingdom was not so dismal a judgment to Nebuchadnezzar, as the loss of
his understanding. When his reason was taken away, and the heart of a
beast was given to him, it was the lowest and saddest degradation.

But hereafter the misery of foolish sinners will be extreme. The apos-
tle tells us that the love of the world causes men “to fall into temptation
and a snare, and into many foolish and hurtful lusts, which drown
men in destruction and perdition” (I Tim. 6:9). The expressions are
full to exaggerate the horror of their ruins, and to signify that it is absolute
and irrecoverable. The lusts of men are equally foolish and pernicious;
they please themselves in the enjoyments of the world, and are secure, as
if bathing in the fountains of felicity, when ready to be swallowed up the
whirlpool of death. By sensual vanities they are estranged from God,
careless of their duty, and are finally separated from his blessed presence.
And as the enjoying God, without a possibility of losing him, is our con-
summate happiness; so to lose Him, without hopes of ever enjoying Him,
is extreme misery. The foolish sinner is not affected with this now; while
he lives in pleasure, he is content to be without God in the world; but
hereafter, when he shall be deprived of these slight short-lived pleasures,
and shall know the invaluable loss of his happiness, sorrows will over-
whelm him forever. As it befell that infidel in 2 Kings 8, he saw the
plenty, but was not suffered to taste of it; so the damned shall see the
glory of heaven shining in the saints, but shall not partake of it.
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New Cescamenc Scudy:
(Dacchew 23:1-12

Jesus Denounces the Religious Leaders

'Then Jesus said to the crowds and to His disciples:
2“The teachers of the law and the Pharisees sit in Moses’
seat. 3So you must obey them and do everything they
tell you. But do not do what they do, for they do not
practice what they preach. “They tie up heavy loads and
put them on men’s shoulders, but they themselves are
not willing to lift a finger to move them.

5“Everything they do is done for men to see: They
make their phylacteries wide and the tassels on their
garments long; °they love the place of honor at banquets
and the most important seats in the synagogues; “they
love to be greeted in the marketplaces and to have men
call them ‘Rabbi.’

8¢But you are not to be called ‘Rabbi,’ for you
have only one Master and you are all brothers. >And do
not call anyone on earth ‘father,” for you have one Fa-
ther, and He is in heaven. °Nor are you to be called
‘teacher,” for you have one Teacher, the Christ. !'The
greatest among you will be your servant. ?For whoever
exalts himself will be humbled, and whoever humbles
himself will be exalted.”

Jesus had been teaching in the Temple, during the Passover week. In
chapter 23 of the book of Matthew, Jesus ends His teaching session in the
Temple with a discourse against the religious leaders of the time: the
Pharisees, and the Teachers of the Law. As we shall see, His discourse is
very frank and pointed, containing harsh denunciations against the reli-
gious leaders. “The whole chapter is a signal example of boldness and
faithfulness in denouncing error. Itis a striking proof that it is possible for
the most loving heart to use the language of stern reproof” [Ryle, 297].
Primarily, Jesus excoriates the religious leaders for their hypocrisy. “We
find not Christ, in all His preaching, so severe upon any sort of people as
upon these Scribes and Pharisees; for the truth is, nothing is more directly
opposite to the spirit of the gospel than the temper and practice of that
generation of men, who were made up of pride, worldliness, and tyranny,
under a cloak and pretence of religion” [Henry].

The section here, the first twelve verses of the chapter, is addressed to




PAGE 16 VoL. XIII, No. 1

Jesus’ followers, telling them how to respond to the religious leaders:
“Then Jesus said to the crowds and to His disciples: ‘The teachers
of the law and the Pharisees sit in Moses’ seat. So you must obey
them and do everything they tell you. But do not do what they do,
for they do not practice what they preach. They tie up heavy loads
and put them on men’s shoulders, but they themselves are not will-
ing to lift a finger to move them’” (vss. 1-4). Interestingly, Jesus seems
to acknowledge the authority of the religious leaders to teach the people.
He said that they “sit in Moses’ seat”, meaning, they held the office of
instruction in matters concerning the Law of God. Jesus also said, “So
you must obey them and do everything they tell you.” It is a sad fact
that, since all men are sinful, it is sinful men who must be put in authority
to teach the things of God. But their sinfulness does not necessarily nul-
lify the truth of what they teach. “Note, we must not think the worse of
good truths for their being preached by bad ministers; nor of good laws
for their being executed by bad magistrates. Though it is most desirable
to have our food brought by angels, yet, if God send it to us by ravens, if it
be good and wholesome, we must take it, and thank God for it” [Henry].
Paul noted that there were those preaching the truth of Christ, yet not
from pure motives: “It is true that some preach Christ out of envy
and rivalry, but others out of goodwill... The former preach Christ
out of selfish ambition, not sincerely, supposing that they can stir up
trouble for me while I am in chains. But what does it matter? The
important thing is that in every way, whether from false motives or
true, Christ is preached. And because of this I rejoice” (Phil. 2:15-
18). Paul rejoiced that God’s message could still get out, even though it
was spoken by those with impure motives.

Often one hears from non-Christians that one reason they don’t go
to church, or don’t believe in Jesus Christ, is that the church is full of
hypocrites. But in the eyes of God, this is not a valid excuse. His truth
gets out, by His Spirit, even through hypocrites and sinful men. The hy-
pocrisy of the messenger is no excuse for ignoring sound teaching. If any-
thing, the hypocrisy and sinfulness of even the best of Christians, validates
the Christian world view: all men are sinful, and in great need of a Savior.

Although the Jews of the time were to heed the valid teaching of the
religious leaders, they were not to follow their bad example of living.
Jesus said: “But do not do what they do, for they do not practice
what they preach” (vs. 3). “We must often disregard a teacher’s evil
example, and heed his correct precept” [Broadus, 468]. Of course, this
does not excuse teachers who live less than exemplary lives. All teachers
of the things of God must strive to teach, not only through their words,
but also through their actions. “How much better, for teacher and for
hearers, when he that says, also does!” [Broadus, 468]

It seems also that the religious leaders, though they were teaching
some of the truths of God’s law, they were lacking in their teaching con-
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cerning the grace and love of God: “They tie up heavy loads and put
them on men’s shoulders, but they themselves are not willing to lift
a finger to move them” (vss. 4). Apparently, they would condemn the
people for not following the law, but would offer no grace, love or encour-
agement in guiding the people to carry out God’s precepts. Their mode
of teaching the Law was to “tie up heavy loads and put them on men’s
shoulders”. They taught the law as a heavy burden. The law of God,
however, is not meant to be a heavy burden. Rather, it is meant to be the
way to a pure and fulfilling life. Jesus taught the law the way it should be
taught. Living a life of sin is a heavy burden. Living a life of obedience to
God’s law trades the heavy burden of the life of sin, for the light burden of
living a life in purity and holiness in obedience to God. As Jesus said,
“Come to me, all you who are weary and burdened, and I will give
you rest. Take my yoke upon you and learn from me, for I am gen-
tle and humble in heart, and you will find rest for your souls. For
my yoke is easy and my burden is light” (Matt. 11:28-30).

Jesus faulted the religious leaders for making a show of their religion:
“Everything they do is done for men to see: They make their phy-
lacteries wide and the tassels on their garments long; they love the
place of honor at banquets and the most important seats in the syna-
gogues; they love to be greeted in the marketplaces and to have men
call them ‘Rabbi’” (vss. 5-7). “Jesus expects His followers so to live that
they bring glory, not to themselves, but to God (see Matt. 5:16). Many of
the things the Pharisees did were undoubtedly worthy, but they did them
with their attention fixed on what people would think of them. They did
them for show, and such deeds are not meritorious in the sight of
God” [Morris, 574]. “We must do such good works, that they who see
them may glorify God” [Henry].

Jesus continued His instruction, speaking on humility: “...they love
to be greeted in the marketplaces and to have men call them ‘Rabbi’.
But you are not to be called ‘Rabbi’, for you have only one Master
and you are all brothers. And do not call anyone on earth ‘father,’
for you have one Father, and He is in heaven. Nor are you to be
called ‘teacher,” for you have one Teacher, the Christ. The greatest
among you will be your servant. For whoever exalts himself will be
humbled, and whoever humbles himself will be exalted” (vss. 8-12).
Jesus faulted the religious leaders for glorying in their titles. They loved
the ego-boost they received when they were called “Rabbi”. This is the
wrong attitude. We are instructed by Jesus to strive for humility. We are
not to be called “Rabbi”, or “Master”, or “Father”, or “Teacher”, as a
means of showing our superiority over others. Rather, as Jesus said, we
“are all brothers”, equals in the family of God, our heavenly Father. To
Him belongs all the obeisance and glory; to Christ all the exaltation.
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A Copical Scuduy: b
On Prayer

[ As we continue our series on prayer, bere we continue a study in which Richard
Baxter gives us general directions concerning prayer.|

Directions for Prayer in General, pt. 2
by Richard Baxter (1615-1691)

Direction 7. Search your hearts and watch them carefully, lest some
beloved vanity alienate them from the work in hand, and turn away your
thoughts, or prepossess your affections, so that you lack them when you
should use them. If the mind be set on other matters, prayer will be a
heartless, lifeless thing; alas, what a dead and pitiful work is the prayer of
one that hath his heart ensnared in the love of money, or in any ambitious
or covetous design! The thoughts will easily follow the affections.

Direction 8. Be sure that you pray for nothing that is disagreeable to
the will of God, and that is not for the good of yourselves or others, or for
the honor of God; and therefore take heed, lest an erring judgment, or
carnal desires, or passions, should corrupt your prayers, and turn them into
sin. If men will ignorantly pray to God to do them hurt, it is a mercy to
them if God will but pardon and deny such prayers, and a judgment to
grant them. And it is an easy thing for fleshly interest, or pardality, or
passion, to blind the judgment, and consequently to corrupt men’s prayers.
An ambitious or covetous man will easily be drawn to pray for the grant of
his sinful desires, and think it would be for his good. And there is scarce
an heretical or erroneous person, but thinketh that it would be good that
the world were all reduced to his opinion, and all the opposers of it were
borne down. It is like the religious leaders during the days of the early
church who had a persecuting zeal for God (see Rom. 10:2), and who did
pray according to that zeal, as well as persecute; as it is like that Paul him-
self prayed against the Christians, while he ignorantly persecuted them.
And they that think they do God service by killing His servants, no doubt
would pray against them, as some do at this day. Be especially careful
therefore that your judgments and desires be sound and holy, before you
offer them up to God in prayer. For it is a most vile abuse of God, to beg
of Him to do the devil’s work; and, as most malicious and erroneous per-
sons do, to call Him to their help against Himself, His servants, and His
cause.

Direction 9. Come always to God in the humility that beseemeth a
condemned sinner, and in the faith and boldness that beseemeth a son, and
a member of Christ: do nothing in the least conceit and confidence of a
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worthiness in yourselves; but be as confident in every lawful request, as if
you saw your glorified Mediator interceding for you with His Father.
Hope is the life of prayer and all endeavor, and Christ is the life of hope.
If you pray and think you shall be never the better for it, your prayers will
have little life. And there is no hope of success, but through our powerful
Intercessor. Therefore let both a crucified and glorified Christ be always
before your eyes in prayer; not in a picture, but in the thoughts of a be-
lieving mind. Instead of a crucifix, let some such sentence of holy Scrip-
ture be written before you, where you use to pray, as in John 20:17, “Go
to my brethren, and say unto them, I ascend unto my Father and
your Father, to my God and your God.” Or Heb. 4:14, “We have a
great High Priest that is passed into the heavens, Jesus the Son of
God”; ver. 15, 16: “that was in all points tempted as we are, yet with-
out sin: let us therefore come boldly to the throne of grace, that we
may obtain mercy,” etc. Heb. 4:9,20: “Which hope we have as an an-
chor of the soul, both sure and steadfast, and that entereth into that
within the veil; whither the forerunner is for us entered.” Heb. 7:25:
“He is able to save to the uttermost them that come to God by Him,
seeing He ever liveth to make intercession for them.” John 14:13,14:
“If ye ask anything in My name, I will do it.” Christ and the promise
must be the ground of all your confidence and hope.

Direction 10. Labour hard with your hearts all the while to keep them
in a reverent, serious, fervent frame, and suffer them not to grow remiss
and cold to turn prayer into lip-labour, and lifeless formality, or into hy-
pocrisy, if it be not carefully watched. “The effectual, fervent prayer of
a righteous man availeth much,” (James 5:16). A cold prayer showeth a
heart that is cold in desiring that which is prayed for, and therefore is unfit
to receive the mercy: God will make you know that His mercy is not con-
temptible, but worthy of your most earnest prayers.

Direction 11. For the matter and order of your desires and prayers,
take the Lord’s prayer as your special rule; and labor to understand it well.
For those that can make use of so brief an explication, I shall give a little
help.

It is apparent that the method of the Lord’s prayer is circular, partly
analytical, and partly synthetical: beginning with God, and ending in
God; beginning with such acknowledgements as are prerequisite to peti-
tion, and ending in those praises which petition and grace bestowed tend
to; beginning with our petitions for God’s interest and the public good,
according to the order of estimation and intention, till we come to the
mere means; and then beginning at the lowest, and ascending according to
the order of execution. As the blood passing from the greater to the
smaller numerous vessels, is there received by the like, and repasseth to its
fountain; such a circular method hath mercy and duty, and consequently
our desires.

e o ]
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A Scudy in (Uisdom: 4
Joo 1:1 (pe. 4)

[Here we continue a reprint of a small portion of foseph Caryl’s study in Job.
M. Caryl wrote twelve volumes on the book of Fob. His study is a great example
of how deep one can dig into the truths of the Bible.]

Job 1:1 -
Good Character, by Joseph Caryl

!...and that man was perfect and upright, and one
that feared God and eschewed evil...

We will observe hence somewhat in the general first, and then some-
what more particularly. You see here when God comes to describe a man
and to set him forth 1 his glory and excellency, where the spirit of God
begins. The chief and first thing which God takes notice of, is his grace.
When he would set forth what a man Job was, how blessed and how happy,
here he sets his pen first, to describe what his spiritual estate was. Hence
then this in the general.

1. Gracious babits and spiritual blessings are the chiefest of all blessings. 1f
God has given a man grace, he has the best and the choicest of all that
which God can give. God has given us His son, and God has given us His
spirit, and God has given us the graces of His spirit. These are the finest of
the flower, and the honey out of the rock of mercy. If you do not have
children as Job did, and do not have the inventory to sheep and camels and
oxen and asses that Job had, if you are in the first part of the description,
that you have a perfect heart and upright life, and the fear of God in your
inward parts, and a holy turning against every evil, your lot is fallen in a
fair place, and you have a goodly heritage. They that have this need not be
discontented at their own, or envious at the condition of any other. They
have the principal verb, the one thing necessary.

Again, when God describes a gracious man, you see He is thorough:
He sets him forth in everything that concerns his spiritual estate, Perfect
and upright, fearing God and eschewing evil. From hence, note this also in
general:

2. Where one grace is there is every grace. Grace is laid into the soul in all
the parts of it, and there is somewhat of every grace laid into the soul. We
have not one man, one grace, and another man another grace, but every
man has every grace that has any grace at all. I do not say that every man
has every grace, or that the same man has every grace in the same height
and degree. Grace in some is more eminent than in others, and the same
man may have one grace more eminent than another. He may have one
grace (like Saul among the people) higher by head and shoulders than the
rest in his throng of graces; yet that man has somewhat of every grace that
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has any grace. All grace goes together. Thus in the general.

Particularly: this man was “perfect”. That is (as we have explained it)
he was sincere and plainheartedl.) Observe hence, 1. It is sincerity that espe-
cially commends us to God, as Job’s graces are preferred in his description
before all his other graces.

Sincerity is that which makes us so acceptable and pleasing unto God:
He was a man that was “perfect”, you see that is put in the first place.
And indeed, whatsoever a man be besides, if a man 1s just in his dealings,
and suppose a man worships God in all His ordinances, and avoids all
manner of evil, yet if there be doubling and falseness in his spirit, all is cast
off, all is rejected of God as abominable. Therefore here the foundation is
laid, here is the bottom grace: perfection, sincerity. Whether it be a dis-
tinct grace, or whether it be that which does accompany very grace, and
gives it life and beauty in the eye of God (for my own part I conceive sin-
cerity is not properly a distinct grace, but the perfection of every grace) it
is that which does commend a man unto God. Christ tells the angel of the
church of Sardis, “I have not found thy works perfect” (Rev. 3:2). Not
full, says the Greek text. There wanted somewhat within. Sincerity is the
filling up of all our duties. Without that, they are but empty sounds, as
sounding brass, and as a tinkling symbol.

He was “perfect”, that is, he was sincere. Observe then, 2. Sincere
and sound hearted persons are in God’s esteem perfect persons. It is not all that
you can do, or all that you can say, or all that you can suffer, or all that you
can loose, that can make you perfect in the esteem of God without sincer-
ity; add sincerity but to the least, and it gives you the denomination of
perfect. God accepts the very Goat’s hair, the least offering from one that
is sincere. He accounts it a rich present, and calls the presenter perfect.
But He will not receive the greatest riches, whole droves of cattle for of-
ferings, the greatest and mightiest services from one that is unsound.
Truth of grace is our perfection here, in Heaven we shall have perfection
as well as truth.

Furthermore, upon this perfectness and plainness of heart there is
presently added uprightness. Observe from thence.

1. Where the heart is sincere towards God, the ways are just and honest
before men.

2. It is a great bonor and an ornament unto our professions of godliness, to be
just and upright in bis dealings towards men. This is put as a special part of
Job’s excellency, that he was upright in his dealings. There is much scan-
dal cast upon the profession of the name of God through a defect in this.
The world says, these men profess, they take the name of God upon them,
but they are as unanswerable to their promises, as unjust in them, but they
are as unanswerable to their promises as unjust in them, but they are as
unanswerable to their promises, as unjust in their tradings as any other.
Then make proof of your perfection in profession, but the uprightness of
your conversation.

“Perfect and upright, one that feared God.” Here we have fearing
God, added to perfect and upright. Observe hence:

1. Moral integrity and moral honesty without the fear of God can never
render us acceptable to God. There are some that please themselves in this,
that they are plain-hearted (it is possible for a man in a sense to be so, and
yet not to fear God), or they give every man his due, etc. These are good,
but in Job, we may learn on what these must be founded, whence they
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come, when we please God in them. They come from the fear of God,
which must be the spring of uprightness and perfection, else they are only
heathen virtues, not Christian graces.

God delights in nothing we do, unless we do it in His fear. As Joseph
said to his brethren when they feared some hard measure from him, I
“fear God”; when this fear of God ties our hands it shows the love of God
that fills our hearts. Not to wrong man, because we fear God is an argu-
ment of more than man.

“Fearing God.” You may observe:

1. Holy fear contains in it every grace we receive from God, and all the wor-
ship we tender up to God. Fear is a comprehensive word; it is more than a
particular grace. When Abraham had offered up his son Isaac, that was a
work of mighty faith, and the faith of Abraham is wonderfully com-
mended by 1t; but God speaks thus, “Now I know you fear me”. Fear
contains faith, and fear contains love too. Though “perfect love casts out
tormenting fear” (1 John 4:18), yet perfect love calls in obeying
tear:“Hear the conclusion of all,” says the preacher, Eccl. 12:13, “Fear
God and keep his commandments, for this is the whole duty of man,
or this is the whole man.” Fear is all duty, and every grace.

Job “feared God and eschewed evil.” Hence this from the connec-
tion:

1. Holy fear keeps the heart and life clean. The fear of the Lord is clean,
says David, Psalm 19. Clean not only in itself, formally clean, but also
effectively clean: it makes clean and keeps clean the heart and life. Fear is
as an armed man at the gate, which examines all, and stops everyone from
entering who is unfit. It stands as a watchman on the tower, and it looks
every way to see what’s coming to the soul; if evil come, fear will not ad-
mit it. And therefore in Scripture you shall have these two often put to-
gether, fearing God and eschewing evil. Nay, eschewing evil is not only put
as an effect of the fear of God, but is put into the very definition itself of
the fear of God, “The fear of the Lord is to depart from evil” (Job
28:28).

“He eschewed evil.”

From hence, observe also,

1. Godly persons do not only forbear sin, but the abbor sin. They have not
only their hands bound from it, but they have their hearts set against it.
Holly enmity against sin is the temper of a godly mans heart, he eschews
evil.

2. A godly man’s opposition of sin is universal: it is against all sin. Job es-
chewed evil, all evil, there was no picking of this for that particular evil to
oppose, but whatsoever came under the name and notion of sin, Job’s
spirit turned against it: enmity is against the kind.

3. Godly persons do not only avoid the acts of evil, but all the occasions of evil.
Job eschewed evil, whatever led him to evil, all the appearances of evil, as
the Apostles speaks: we cannot avoid the sin, if we will not avoid the occa-
sion. When Solomon cautions to take heed of the path of the wicked, he
used four expressions and all to the same purpose, “Avoid it” (says he)
“pass not by it, turn from it, and pass away” (Prov. 4:15). He does this
to show us, that if we are to keep from the acts of sin, we must keep from
the way of sin.



Bibliography and Suggested Reading

Alexander, Joseph A. Commentary on the Psalms. Reprint Edition. Grand Rapids: Kregel
Publications, 1991. (Originally published 1864).

Baxter, Richard. Obedient Patience from The Practical Works of Richard Baxter Vol. 4.
Morgan, PA: Soli Deo Gloria Publications, 2000. (Originally published ca. 1675).

Broadus, John. Commentary on Matthew. Grand Rapids: Kregel, 1990. (Originally pub-
lished in 1886).

Calvin, John. A Harmony of the Gospels. 3 Vols. Grand Rapids: Eerdman’s, 1972.
(Originally published in Latin in 1555).

Carson, D. A. “Matthew” from The Expositor’s Bible Commentary, Vol. VIII, ed. by Frank
Gaebelein. Grand Rapids: Zondervan, 1984.

Clarke, Adam. Clarke’s Commentary. From the CD-ROM, “Master Christian Library”.
Ages Digital Library. http://www.ageslibrary.com.

Dickson, David. A Commentary on the Psalms. Reprint Edition. Edinburgh: Banner of
Truth, 1959. (Originally published in 1653).

Edwards, Jonathan. “The Necessity of Self-Examination”, from Works. From the CD-
ROM, “Master Christan Library”. Ages Digital Library. http://
www.ageslibrary.com.

Henry, Matthew. Commentary on the Whole Bible. From the CD-ROM, “Master Chris-
tian Library”. Ages Digital Library. http://www.ageslibrary.com.

Jamieson, Robert; Fausset, A. R.; Brown, David. A Commentary: Critical, Experimental,
and Practical on the Old and New Testaments. 3 Vols. Grand Rapids: Eerdman’s,
1993. (Originally published in 1866).

Morris, Leon. The Gospel According to Matthew. Grand Rapids: Eerdman’s, 1992.

Pink, A. W. Gleanings in Exodus. Chicago, IL: Moody Press.

Plumer, William. Studies in the Book of Psalms. Reprint Edition. Carlisle, PA: Banner of
Truth, 1990. (Originally published in 1867).

Ryle, J. C. Expository Thoughts on the Gospels: Matthew. Reprint Edition. Edinburgh:
Banner of Truth, 1986.

Spurgeon, Charles. The Treasury of David. 6 Volumes bound in 3. Peabody, MA: Hen-
drickson. (Originally published ca. 1880).

Spurgeon, Charles. The Gospel of Matthew. Reprint Edition. Grand Rapids: Revell,
1987.

Spurstowe, William. The Spiritual Chemist, or Divine Meditations on Several Subjects. From
the CD-ROM, “Puritan Bookshelf, Vol. #7”. Edmonton, AB Canada: Still Waters
Revival Books. http://www.swrb.com.



€6 "'ON LlINY3d
VO ‘YNV VINVS
aivd

39V1S0Od 'S'n
NOILVZINYDHO
11404dNON

@31s3aNd3y IJIAYIS NUNLIY

vsn

18826 VO ‘epul] eqiop
aljejeN eIiA 0T00C

au| saipn}s ainyduos

(£291-2391) youurmS 28020 - -

- 9ouapraoid 3uryoiods
3sow 9y3 19pun [y Sutids e oY1y 9q
1s9kew noyy usy) 4jpIns pue ‘uony
-10d A3 st pon)y ssa[punoq a3 ‘91el
-$9 SBUIISB[I9Ad JUIY) PaINdas Isey
NoYl J[ "USABIY JO ISNOYDI0IS Y3
wo1y A[rep YIv[[e} Yoym map eyl
uodn y3Iapa9d) Yorym 39q Y3 ueyy
‘uo 9zeId 031 surRIUNOW NIY) 10
om) ey Yoy ‘arddey jou st xo
Y] -SuruIow 3IXau U0l 9q Isnw
9Y JBY3 JIMOUY] 3 Uym ‘paq pIey
B pue ‘arej uedw Ing wiy pioge
uul sy Yysnoyl ‘Inuunuw jou pasu
I9[[2Ae1y Y] -dxenbs e uodn [[ej 03
shem[e ‘UMOIY) 3] Y I9AIMOY A1p
® 1] pue ‘wiy uodn jeaq pue mojq
ouspiaoid  JO  soABM  SNOINISIO|
pue spuis Y31y ysnoys ‘S[qesowwt
“[o01 ' 3I] 3q pnoys uew A|pos
31 uodn 3uny aq Jystam 311] € Inq
JT qIaneaIq UOIgyM ‘Uu91301 st ysnoq
1Byl paiedj 9q 03 SI 3]  [USABIY
IRyl 1s0] pey ASy3 jiose ‘siaeay
eyl are Apussaid  Aaeay  moy
‘4O  mom0s yum pazddfop amnb
are A9y3 ‘sadey 119U} UT J1 938 Aew
noA ‘way uodn umoij Inq op priom
oy 1 ruted INOYNAM IDS JOUURD
uew e yoym ‘uiof jo Ino duoq
e I 10 ‘Fuiquai pue Jupyeys
-B $198 pUIM AI9AD UDIYM ‘9313 B JO
SOABI[ Y3 1| B UW dWOG,,

Joueauwd(J PI[OS B pue e




